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Abstract

This is a study of Thai folk wisdom as evident in Srithanonchai folk tales. The
study focuses on the use of wits in the aspect of fallacy which is based on the logical
thoughts. The scope of the study is confined to the content of the tales from the versions
which have been retold and published in the Thai language. The available information was
collected, whether in the formats of printed books, research document, and videotapes,
written scripts on palm leaves. Oral traditions from knowledgeable persons about the tales
were also taken into account. The obtained data were then analyzed and synthesized in
accordance with logical frame of thoughts. The results of the study were presented using
the descriptive analysis technique.

The findings of the study reveal that this fype of jest tales, with similar in the plot, is
generally known among the people in Southeast Asia. The Thai version emphasizes in the
notion that “wisdom” is superior over “power”. However, wisdom in the tales is normally
expressed by the main character through is slyness rather than other positive attributes. In
short, Srithanonchai’s wits are utilized for the purposes of (1) his own survival during
difficult time, (2) winning over his opponent — particularly in betting, (3) taking
advantage of intimidating others, (4) taking revenge of others, (5) turning things into own
account, and (6) showing off his wisdom.

By applying modern logical frame of thoughts, it is evident that Srithanonchai’s
logic is neither formal nor material one. His use of logic does not rely on appropriateness
of either formal or material one; his only purpose is to utilize reason to win over his

opponent. In other words, Srithanonchai’s logical system is neither deductive or



inductive logic. It is meant neitl:;er to prove the existing knowledge or a theory nor to seek
in order formulate a new theory. His logical system is buuit on two techniques : (1) by
picking out an incident in the daily life to play tricks on others, and (2) by utilizing on
the linguistic flaws — both for his own benefit. It was found that, in executing his wits,
Srithanonchai utilizes both techniques equally.

By applying the concept of fallacy under modern logics, Srithanonchai’s logic is not
a formal fallacy at all because it does not posses a formal aspect. However, it can be
categorized into a material fallacy due to the utilization of material in an appropriate way
for the sole purpose of verbally attacking others. Most of his logic can be considered a
verbal fallacy, i.e. the use of the flaws in language for his own advantage. Some of his
logic may be classified as a psychological fallacy or illogical fallacy, i.e. ignoring logic or
using non-logic for his own advantage.

In addition to logical implication, the tales also reflect varieties of thoughts. It can
be seen from the tales that being a wise person does not necessary mean bemng a good
person, that the fool is always a victim of the wise, that a person with strong senses of ego
shall face with sadness, and that a person who commits bad deed be befallen with the deed
he has committed. The most important thought derived from the tales is that one can learn
fmm Srithanonchai’s behavior but it is not right to follow it.



