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Abstract

The study entitled “The Guiding Wisdom of Buddhadhasa for Comprehending of
Dhamma (Virtue)” is the philosophical religion research which aims at seeking the answer
to a fundamental question: What approach has Buddhadhasa utilized in influencing Buddhist
followers' interest in the Dhamma? Buddhadhasa’s intelligent techniques in using modes
of Dhamma for preaching Buddhism have been widely recognized and deliberated among
Buddhist intellectual circles within Thailand as well as abroad during the 20" century.

In seeking such an answer, the author applied theoretical concepts relevant to the
discipline of logics to make verification of the data, semantic analysis of the data, and
analysis of Buddhadhasa's thoughts, using three theoretical concepts: (1) Coherence Theory;
(2) Correspondence Theory; and (3) Pragmatic Theory. The representative data used as
the framework for the study are the following publications: (1) Practices of Dhamma at
Suan Moke; (2) Manifesto of Suan Moke on its 50 Anniversary and Buddhist Charter; (3)
Heritage for Buddhists; {4) Language of Man, Language of Dhamma; (5) Three Resolutions
of Buddhadhasa Bhikkhu; and (6) other miscellaneous related literature. In addition to
documentary data, the author also collected the data from the field study and from
interviews with various persons. It is expected that the findings of the study will shed
light on the methodology used by Buddhadhasa in the application of Dhamma practice for
the followers’ daily life and the pertinent transfer of this paradigm to other disciplines.

After thorough investigation of the procedures stated above, the author found
that Buddhadhasa has exercised his wisdom in the following sequences: First, Justification
of thoughts has been established by his declared dedication as “Buddhadhasa” or the
“Servant of Buddha.” The “essence” of the Buddha's teachings of “non-attachment” has
been focused during his first launch of his preaching scheme. Buddhists should not be
attached to any particular entity even to the Tipitaka, the Pali Canon. Teachings from
Kalamasutta, Khotmesutta, and Mahapadesa 4 (principal references) have been used in
verifying the content of the Tipitaka in order to delete any elements believed not to be of
Buddha's words. The teachings believed to be those of Buddha‘s traditions have been
applied as the ways of following the footsteps of the Worthy One. In addition, Buddhadhasa |
has attempted to approach Buddhism study in a scientific way by putting theory into
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practice. i.e. the integration of Gandha-dhura (tasks of learning) or theory with Vipasana-
dhura (task of meditation) or practice, starting from the establishment of the Spiritual
Laboratory in Suan Moke. Contents in the Sutta (discourse) have been analyzed which
resulted in a book entitled “Following the Footsteps of the Worthy One”. Elements in the
book have been used in the intensive practice of Dhamma, and the practice has been
evaluated on a daily basis, the results of which have been utilized for preaching others to
follow.

Buddhadhasa's guiding wisdom comes in different forms, all of which are based
on the notion of “non-attachment”. These can be briefly summarized as follows: (1) focus
on novelty, contemporary, and uniqueness; (2) the interpretation of unfamiliar, old language
of the Dhamma for the application with the language of modern times; (3) emphasis on -
attainment of benefit of Dhamma in this world, not in the hereafter world; (4) creation of
the two-language theory for the purpose of solving the problems of self-conflicting Buddha's
words; not attaching to the traditional dictionaries, by inventing the so-called “Non-Royal
Institute Dictionary” with the coinage of new words with linguistic styles accessible by
people of different backgrounds; (5) production of preaching media and equipment in
various forms, particularly well-known is the Spiritual Theater; (6) preaching Dhamma
through different modes such as books (prose and poem), audio-and video tapes on
Dhamma, and thought-provoking posters on Dhamma; on-site and off-site preaching of
Dhamma; (7) being a “Non-Confinement” person by applying the ideas from other sects,
whether the Theravadha or Mahayana, or other sects, with the intention for the realization
of Dhamma benefit and for better inter-religious understanding; {9) establishment of the
“Dhamma Thana™ as a working team or organization with the task of publishing the
newspaper called “Buddhasasana” as a dissemination channel; and (10) leaving behind
the Dhamma heritage and creating the Dhamma alliance network to further propagate
Buddhism.

Although this research primarily aims to study the guiding wisdom of Buddhadhasa
in comprehending Dhamma, the contents of the study fill with other interesting aspects:
the lessons of life and struggles, triumph over obstacles, and efforts in proving the
ideology under life philosophy of “live moderately but act highly,” an on-going model for

leading the life.
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